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Norm, as a true standard of views and values,
to the world.1

No such crisis of thought is patent in the
sacerdotal, or mystical, or philosophical litera-
ture of the Brahmin culture, even though that
literature is practically co-extensive with
Indian religion and philosophy. The Upanis-
hads are widest and most original in their
scope; but those ranked as oldest show a
nai've animism, those held to be later reveal
a much more advanced maturity of thought.
We may, for instance, contrast such a passage
as : The Atman deliberated : I will send forth
worlds; he then formed the person . . .
he brooded over him, and ... a mouth
burst forth like an egg , . . with this:
" Should time, or nature, or necessity, or
chance, or the elements, or the person (soul)
be considered as the cause ? " 2 And there
is nothing between these two stages of mental
output to show any transitional expansion,
accompanied by an intellectual crisis. In
fact, as in other matters, the idea is at the
back of our minds, as we read and compare,
that Buddhism itself had been the intrusive
influence, fermenting in circles outside its
own radius.

In the seventy-two stanzas of the Sankhya-
Karika again, 25 per cent, contain some

1 Samyutta N. ii. 25.

1 Aitareyya and fthvet&svatara UpaniHluida, reckoned as
one of the four oldest, and as eleventh among the twelve
oldest, respectively, by llegnaud.